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L e t t e r s  t o  M a l c o l m a n d  t h e  
T r o u b l e  w i t h  N a r n i a : C . S .  L e w i s ,  
J . R . R .  T o l k i e n ,  a n d  T h e i r  1 9 4 9  C r i s i s
E r i c  S e d d o n
I n  t h e  e a r l y  s p r i n g  o f  1 9 4 9 , C.S. L ew is re a d  p a r t  of The Lion, the Witch, 
and the Wardrobe, still in  m an u scrip t, to  J.R.R. Tolkien. E xpecting  en th u s iasm  
from  h is  long tim e fr ien d  a n d  colleague, h e  received  in s tead  w h a t w o u ld  rem ain  
T olkien's p e rm an en t d ism issa l of th e  w ork . T he assessm en t w as b lu n t an d  
unequ ivoca l: Tolkien deem ed  th e  book  a lm ost w orth less  —a carelessly  w ritten  
jum ble  of u n re la te d  m ytholog ies. H e  s im p ly  de tes ted  it (Sayer 312, 313). 
A lth o u g h  shaken  b y  th is terse  an d  u n ex p ec ted  verd ict, L ew is la ter so u g h t the 
o p in ion  of R oger L ancelyn  G reen, w hose  enco u rag em en t lead  to  th e  u ltim a te  
decision  to  fin ish  th e  book (G reen  & H ooper, 241). I t w en t on  to  becom e one of 
Lew is's b es t sellers. T he first of w h a t ev en tua lly  becam e The Chronicles o f Narnia, 
it h as  been  con tinuously  in  p r in t ever since. N o w  h a lf a cen tu ry  from  its first 
pub lication , th e  p lace of The Lion, the Witch and the Wardrobe seem s increasing ly  
rem arkab le . L ike The Lord o f the Rings it rem a in s em braced  a n d  even  celebrated  
b y  a society  s tead ily  annexed  by  secu lar values. Its success b o th  in  book  sales 
and , m ore  recently, a t the  box  office h av e  even  re su lted  in  the  so m ew h at b izarre  
spectacle of secu lar critics w ritin g  po lem ical trac ts a ttem p tin g  to m arg inalize , if 
n o t deny, th e  C hris tian  elem en ts of th e  p lo t.1 T hus Narnia's success h a s  rem ain ed  
so m ew h a t o d d ly  s tu n n in g —the g rea test te s tim ony  to  its p lace in  lite ra tu re  being  
th is s tead y  en d u ran ce  in  th e  pub lic  im ag ination , desp ite  th e  societal shifts since 
its first publication .
It can therefo re  seem , a t least superficially, th a t T olkien 's op in ion  w as 
n o t s im ply  w rong , b u t rid icu lo u sly  w rong . If ever there  w as any  p ro b lem  w ith  
Narnia, th e  sales h is to ry  of the  w ork  w o u ld  ind ica te  th a t it w as en tire ly  Tolkien's. 
This, in  fact, h as  func tioned  as th e  u n d e rly in g  assu m p tio n  of m u ch  su bsequen t 
scho larly  op in ion . M oreover, th e  crisis of 19492 h a s  b een  iden tif ied  as a
1 An example of this is to be found in  "The Lion King: C.S. Lewis' Narnia isn't simply a 
Christian allegory" by Meghan O'Rourke.
2 Joe R. Christopher argues that the reading at which Tolkien rejected Narnia took place 
possibly as early as January of 1948. This speculation is based upon his reading of a letter 
from Tolkien to Lewis from 25 January 1948, wherein Tolkien apologizes for having hurt 
Lewis's feelings, as pertaining to Narnia. Though Christopher's argument is compelling,
Mythlore 26:1/2 Fall/Winter 2007   61
the current paper agrees w ith A.N. Wilson's reading of the letter in  question, 
understanding it as referring to a reading of Lewis's English Literature in the Sixteenth 
Century (Wilson 217). The designation of this 'crisis of 1949' is therefore a reflection of my 
opting for a later date for the reading to have taken place. Of course, if Christopher's theory 
is true, the designation could be amended to 'the crisis of 1948-49'. Other than this minor 
point, the difficult chronology of the event is insignificant to the general discussion of this 
paper. For a meticulous investigation of the difficulties of the timeline regarding this event, 
see Christopher's "J.R.R. Tolkien: Narnian Exile" in  Mythlore 55 and56 (1988).
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co n trib u tin g  factor to  th e  w an in g  of th e  tw o  m en 's  fr iendsh ip , w ith  Tolkien 
considered  p rim arily  to b lam e. P ro fessional jealousy, artistic  n a rro w n ess , and  
even  p erso n a l com plex ity  as a m a n  are  su p p o sed  to  h av e  consp ired  aga in s t h is 
ap p rec ia tion  of Narnia. H e  h a s  been  p o rtray ed  as env ious of Lew is's w ritin g  
speed , annoyed  b y  h is  p o p u la r  success, a n d  o ffended  b y  L ew is's ap p ro p ria tio n  of 
h is  o w n  ideas a n d  m y th ic  h isto ries. Finally, it h a s  b een  su ggested  th a t th e re  w as a 
d isag reem en t reg a rd in g  th e  n a tu re  an d  rigo rs of m y thopoeic  w ritin g  b e tw een  the 
tw o —th a t Tolkien slaved  over ev ery  detail of a long  g esta ting  m aste rw ork , w hile  
L ew is ch u rn ed  o u t com m ercially  successful books w h ich  m ig h t h av e  been  
deem ed  less sc ru p u lo u s in  craft (C arpen ter, Tolkien 201; Sayer 313). Yet desp ite  
som e com pelling  aspects of these  theories, th ey  seem  u n co nv inc ing  w h en  
considered  in  th e  b ro a d e r context of th e ir frien d sh ip  an d  careers.
In  h is  1988 analysis of th e  N a rn ia  crisis, Joe R. C h ris to p h er p resen ts  a 
closely reaso n ed  a rg u m en t aga in s t m an y  of th e  a ssu m p tio n s su rro u n d in g  
T olkien's su p p o sed  annoyance  a t b o th  Lew is's w ritin g  speed  an d  th e  b o rro w in g  
of h is o w n  m y thopoeic  ideas. C h ris to p h er p ay s p a rticu la r a tten tio n  to  the 
in te llec tual p ro v en an ce  of th e  theories, trac ing  m an y  of th em  back  to H u m p h re y  
C arp en te r 's  in te rp re ta tio n s  of T olkien's feelings. H e  concludes th a t "fo u r o r five 
m otives w h ich  C arp en te r a ttribu tes  to  Tolkien p rob ab ly  sh o u ld  be tak en  m ore  as 
C a rp en te r 's  in te rp re ta tio n s  th a n  as T olkien's reasons [for rejecting  N arn ia]."  
(C h ristopher P a rt I  39). T he p re sen t p ap e r offers no  q u a rre l w ith  th is conclusion, 
b u t ra th e r a d d s  the  fo llow ing  a rg u m en t: If Tolkien h a d  b een  tru ly  d is tu rb ed  by  
h is  friend 's  p ro d ig io u s  o u tp u t, a sim ple chronological lis ting  of Lew is's w orks 
begs the question  as to w h y  he  w o u ld  d ra w  the  line in  1949. T he fact is that, in 
th e  late 1930s an d  '40s, L ew is p ro d u ced  books a t w h a t can on ly  be described  as 
an  aston ish ing  rate, am o n g  th em  O ut o f the Silent Planet (1938), The Problem o f Pain 
(1940), A  Preface to Paradise Lost (1942), The Screwtape Letters (1942), Perelandra 
(1943), That Hideous Strength (1945), The Great Divorce (1946), an d  Miracles (1947). 
A fter all of these, it seem s u n reaso n ab le  to  suggest th a t Tolkien sh o u ld  have  
go tten  u p se t a t the  sp eed  of a re la tively  sho rt ch ild ren 's book.
C h ris to p h er's  a rg u m en t also estab lished  th a t T olkien's d islike of N arn ia  
h a d  m u ltip le  stages; th a t h is first nega tive  reaction  w as ag a in s t w h a t he  
perce ived  as Lew is's 'd is to r te d ' o r 'sen tim en ta lized ' m y th o lo g y  in  th e  op en in g
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chap te rs  of The Lion, the W itch and the Wardrobe, w hile  th e  second  stage 
encom passed  the  Narnia series in  general, on  th e  basis of it b e in g  too  allegorical 
(G reen & H o o p er 240-41, C h ris to p h er P a rt I 42, 45). As w e shall see, th is 
allegorical d ifficu lty  is of g rea t im portance, n o t on ly  in  te rm s of gen re  b u t in 
te rm s of the  m ean in g  of N a rn ia —m ean in g  w hich  w o u ld  n o t likely  h av e  b een  lost 
on  Tolkien. T hese im p o rtan t issues g ran ted , th e  p re sen t a rg u m en t d iverges from  
C h ris to p h er's  u ltim a te  op in ion  th a t it w as an  irreconcilable  d ifference of 
m y thopoeic  th eo ry  th a t sep a ra ted  th e  tw o  (C hris topher P a rt II 22-23). For the 
th eo ry  th a t Narnia's eclectic m ytho log ies som ehow  irrevocably  o ffended  Tolkien 
fails to  exp la in  th e  fu ll force a n d  en d u ran ce  of h is  nega tive  reaction . E ven  w h en  
considering , as C h ris to p h er does, th e  re lative d ifference be tw een  th e  tw o  m en 's 
h an d lin g  of m y th o lo g ie s—L ew is's eclectic an d  classical, Tolkien's dom in an tly  
self-consisten t an d  N o rd ic —th e  p u zz le  rem ains. For h a d  Tolkien b een  so easily  
ag ita ted  by  m ytho log ica l eclecticism , L ew is's Space Trilogy w o u ld  u n d o u b te d ly  
h av e  p rov o k ed  a sim ilar reaction . D raw in g  from  Plato, A rth u r ia n  legend , d irect 
para lle ls  to  C h ris tian  theology, an d  a m u ltitu d e  of stylistic  an d  ph ilosoph ical 
sources (inc lud ing  W illiam  M orris, D av id  L indsay, M ilton , C harles W illiam s and  
even  Tolkien h im self), it w as every  b it as m u ch  a jum ble  as Narnia. But one 
n e e d n 't  stop  there . F rom  h is  v e ry  first book  of fiction (The Pilgrim 's Regress) 
o nw ard , the  m ag p ie  ten d en cy  is bo th  a p p a re n t an d  constan t in  Lew is's 
d ev e lo p m en t as a w r ite r—so m u ch  so th a t it m u s t be considered  an  essen tia l 
aspect of h is style. Narnia rep resen ts  no  rad ica l d ep a rtu re . A nd, significantly, in  
n o n e  of L ew is's ea rlie r books of fiction w as th is eclecticism  objected to  by  
Tolkien.
Indeed , it is genera lly  overlooked  th a t L ew is's m e th o d  stood  in  such 
sta rk  con trast to  Tolkien's th a t n e ith e r m a n  could  h av e  m issed  it. For Tolkien 
w en t b ey o n d  avo id ing  th e  invocation  of C h ris tian ity  in  h is  o w n  m y th o lo g ie s—he 
even  avo ided  para lle ls  th a t m ig h t strike too closely (Tolkien, Letters 144; B ossert 
72-73). Yet desp ite  th is rad ica l d ifference of approach , Lew is's Perelandra, w h ich  
overtly  sh ad o w s th e  Fall of M an  from  th e  book  of G enesis, rem a in ed  Tolkien's 
favorite  of th e  trilogy.3 W h a t b e tte r p ro o f of m ethodo log ica l to lerance cou ld  be 
h o p e d  for?
To ad d  an o th e r p u z z lin g  fact, R oger L ancelyn  G reen  also felt The Lion, 
the W itch and the Wardrobe to  be c lu tte re d —specifically, h e  d is liked  th e  in sertion  
of F a ther C h ris tm as in to  the  plot. Yet u n lik e  Tolkien, h e  w as able to  g ive h is 
ap p ro v a l to  th e  book  as a w ho le  (G reen & H o o p er 241). The question  becom es
3 Tolkien's opinions of the individual volumes of Lewis's Space Trilogy may be gleaned from 
the comments made on them in his letters. In a letter to Christopher Tolkien from 31 July 
1944, he clearly opts for Perelandra over Out of the Silent Planet. Likewise, in  a letter drafted 
on December 1963 to Michael Tolkien, he states that Charles Williams's influence upon That 
Hideous Strength spoiled the trilogy (Tolkien, Letters 89, 342).
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w h y  Tolkien sho u ld  h av e  h a d  any  m ore  p rob lem  w ith  the overa ll p lo t th an  
G reen. A s Perelandra h a d  sh ad o w ed  the Fall an d  ga in ed  T olkien's p raise , co u ldn 't 
The Lion, the W itch and the Wardrobe sh ad o w  th e  R ed em p tio n  to  th e  sam e 
app lau se?  These deep er questio n s seem  nev er to  h av e  b een  b reach ed  b y  Tolkien 
an d  L e w is—betw een  th em  a doo r h a d  been  locked  on  the  troub le  w ith  N arn ia , 
n ev e r to  be  reopened . A n d  h ere  th e  sto ry  w o u ld  ap p ea r to  en d , if n o t fo r tw o 
im p o rtan t factors tak en  together. F irst, th e  su bstan tia l theological d ifferences 
be tw een  an  A nglican  like L ew is a n d  a R om an  C atho lic  like Tolkien, an d  second, 
a la ter book  of Lew is's, m en tio n ed  in  a le tte r of Tolkien's som e fifteen years after 
th a t fatefu l d a y  in  1949.
O n  11 N ovem ber, 1964, a lm ost a year after C.S. L ew is's death , Tolkien 
com posed  a le tte r to  D av id  Kolb, a Jesuit, w h ere in  h e  w ro te:
It is sad tha t 'N arn ia ' and all tha t p art of C.S.L.'s w ork should rem ain 
outside the range of m y sympathy, as m uch of m y w ork w as outside his.
Also, I personally found Letters to Malcolm a distressing and in parts 
horrifying work. I began a com m entary on  it, bu t if finished it w ould  not 
be publishable. (Tolkien, Letters 352)
T he ab an d o n ed  com m en tary  re fe rred  to  h as  yet to  be  re leased  publicly, 
b u t is en titled  "T he U lste rio r M otive" a n d  h as b een  qu o ted  in  excerp t b y  
H u m p h re y  C a rp en te r in  h is Tolkien b iography . I t is obv iously  a d o cu m en t of 
g re a t in te rest to  an y  d iscussion  of th e  re la tio n sh ip  be tw een  L ew is an d  Tolkien, 
an d  w o u ld  likely  shed  ligh t on to  the  ev en tu a l d u llin g  of th e ir friendsh ip . Yet 
even  w ith o u t d irec t access to  th e  fu ll text, the  above le tter p ro v id es  a significant 
key  to  th e  do o r locked  sh u t in  1949. T he first sentence is of th e  u tm o st 
im portance , for it d em o n s tra te s  Tolkien's sadness a t w h a t h e  calls a "lack  of 
sy m p a th y "  w ith  Narnia. T here is n o  b itte rness, no  chafing  over h is friend 's 
sp eed y  w ritin g  skills o r com m ercial success (he  w as experiencing  h is  o w n  b y  th a t 
point), b u t n e ith e r is th e re  any  change of op in ion . Instead , one senses a n o te  of 
res igna tion  a n d  is left w o n d e rin g  w h a t vast te rrito ry  m ig h t be  covered  u n d e r  the 
n eb u lo u s  w o rd  "sym pathy ."  T he n ex t sentence p ro v id es u s  w ith  som e im p o rtan t 
d irec tion  to  so lv ing  the  p rob lem , for th e  contex t links h is d isap p ro v a l o f Narnia to  
Lew is's las t com pleted  book, Letters to Malcolm. A  carefu l re ad in g  of b o th  texts, 
w ith  th e  crisis of 1949 k e p t in  m in d , y ields som e rem arkab le  resu lts , for Letters to 
Malcolm  d em o n stra te s  th e  d ifferences be tw een  th e  tw o m en  in  the  g rea test relief. 
A s such  it acts as a c larify ing  lens th ro u g h  w h ich  to  v iew  T olkien 's experience of 
Narnia. I t is there fo re  w ith  th e  la te r w ork  th a t w e beg in  in  earnest.
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Letters to Malcolm  is u n iq u e  in  L ew is's o u tp u t; so m u ch  th a t it m a y  be 
rig h tly  co nsidered  h is  last theo log ical w ill a n d  testam en t. It is th e  w ork  of an 
o ld er m a n —one w ho  h a d  chosen to  sh y  aw ay  from  th e  pub lic  deba tes  of h is 
m id d le  age on ly  to  fin d  th a t th e  n o sta lg ia  for b a ttle  rem ained . B ut nosta lg ia  is 
selective: it seeks to  re live on ly  th e  m ore  p leasan t em otions associated  w ith  
fo rm er tr ia ls , w h ile  avo id ing  the  realities of actua l h a rd sh ip  or suffering . T hus, 
w h ile  in  Malcolm  L ew is w o u ld  re in v en t a verbal ba ttle  rem in iscen t of h is  m id d le  
age, th is one w o u ld  be d ifferent. B eing nosta lg ic , the  construc ted  d eba te  w o u ld  
be  en tire ly  safe. To accom plish  th is h e  w o u ld  d ictate  th e  top ics, in v en tin g  h is 
o w n , less in te lligen t sp a rrin g  p a rtn e r, n a m e d  M alcolm , as h is foil. By casting  h im  
as an  o ld  fr ien d  in  no  d an g e r of falling  o u t w ith  h im  (a so rt of theological W atson 
to  h is  o w n  H olm es), L ew is could  set th e  lim its of th e  debate  en tire ly  him self. 
A n d  as b o th  th e  p ro secu tio n  an d  th e  defense, able to fictionalize b o th  p a rtie s ' 
reac tions to  th e  a rg u m en t p o sed , L ew is w o u ld  h ave  com plete  control. T he en d  
re su lt is rem arkab le : such  is th e  m agic  of fiction th a t th is  m o s t re laxed , 
conversa tional, an d  o p en -en d ed  book , in  sty le a n d  ap p earan ce , is ac tua lly  
Lew is's m o s t sec tarian  an d  an tagon istic  in  su b s ta n c e —a fact th a t w o u ld  n o t h ave  
b een  lost on  Tolkien or an y  o ther reflective C atholic  of h is  genera tion .
In  th is carefu lly  b a lan ced  lite ra ry  s tru c tu re , w h ich  is a m o no logue  cast 
as one side of a d ialogue, w e find  Lew is's m o s t overtly  A nglican  w ork. I t is filled 
w ith  theological b a rb s— m o st of th em  a im ed  a t R om an  C atholicism . A s such  it 
p ro v id es u s  w ith  th e  very  clearest con trast be tw een  h is an d  T olkien's beliefs. 
R ead in g  th e  book  from  th e  R om an  C atho lic  perspective  of Tolkien, it is n o t 
d ifficu lt to  g lean  w h a t aspects of it m ig h t have  d is tressed  an d  even  ho rrified  him . 
W h en  investiga ted , th ey  sh ed  lig h t on  T olkien's p e rm an en t rejection  of Narnia, 
b u t befo re  d e lv in g  fu lly  in to  these , it is im p o rtan t to show  ju s t h o w  m u ch  of a 
b reak  Letters to Malcolm  w as from  L ew is's u su a l style.
A s a lay  theo log ian  a n d  w rite r of apologetics, L ew is's genera l app roach  
w as to  focus o n ly  on  those  doctrines th a t m o s t C h ris tian s of h is  d a y  h e ld  in  
com m on. H e  re fe rred  to  th is as 'M ere ' C hristianity , w h ich  o p era ted  n o t on  the 
p rinc ip le  th a t such  a d iscussion  could  function , in  itself, as a religion, b u t th a t it 
w o u ld  lead  a p erso n  into one of th e  various d enom ina tions. 'M ere ' C h ris tian ity  
w as therefo re  ex p la in ed  b y  L ew is as b e in g  a so rt of h a llw ay  in  G od 's m an s io n  — 
h e  allegorized  th e  v arious d en om ina tions as th e  room s them selves, suggesting  
th a t the h a llw ay  w as n o  p lace for a soul to  rest, b u t ra th e r a passag ew ay  to w ard  a 
m ore  substan tia l goal (Lew is, Mere Christianity 11.) T he app ro ach  of d iscussing  
on ly  w h a t h e  felt com m on to all C h ris tian  perspectives w as m a in ta in ed  b y  L ew is 
n o t on ly  in  public, b u t privately, w ith  o n ly  v ery  few  exceptions. The te s tim ony  of 
those  w ho  k n ew  h im  are  firm  on  th is  po in t. For exam ple, w h en  h is  fr ien d  A lan 
G riffiths (D om  B ede G riffiths after converting  to  R om an  C atholicism ) w an ted  to 
d eba te  the d ifferences be tw een  the  C h u rch  of E n g lan d  a n d  th e  R om an  C atholic
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C hurch , L ew is re fu sed  to  engage. G riffiths w as confused , as th ey  h a d  alw ays 
a rg u e d  theo log ical m a tte rs  o p e n ly —indeed , a rg u m en t h a d  a id ed  each o th ers ' 
conversions from  atheism . Yet L ew is w as unequ ivoca l: h e  w o u ld  n e ith e r debate  
n o r speak  on  the  subject (Collected Letters Vol. II 135). T his is fa irly  typ ica l of 
L ew is's tre a tm en t of th e  subject (though , to  be  honest, th ere  are  som e exceptions 
to  be  fo u n d  in  the  Collected Letters—u su a lly  in  reg a rd s  to  th e  d ifferences betw een  
R om an  C atho lic ism  a n d  A nglican ism ). In  te rm s of h is  w o rk in g  theory, how ever, 
L ew is su m m ed  u p  h is position  m o s t succinctly  in  "C h ris tian  R eunion: A n 
A nglican  speaks to  R om an  C atholics" thus:
My only function as a C hristian w riter is to p reach 'm ere C hristianity ' not 
ad clerum bu t ad populum. Any success tha t has been given m e has, I 
believe, been due to  m y strict observance of those limits. By attem pting to 
do otherw ise I should only add  one m ore recruit (and a very ill-qualified 
recruit) to  the ranks of controversialists. After tha t I should be no m ore use 
to  anyone (396)
Letters to Malcolm, C.S. Lew is's las t com pleted  book, s tan d s  in  m a rk ed  
con trast to  th is a p p ro a c h —especially  w h en  a ttack ing  R om an  C atholicism . As 
w ith  alm ost ev e ry th in g  in  Malcolm , though , th e  a ttack  is v e iled  w ith  fictional 
p ro tests  a n d  m a n a g e d  alm ost en tire ly  obliquely. A n excellent exam ple  is fo u n d  in  
an  early  clarification ab o u t devo tions to  the sain ts, w h ere in  h e  w rites:
A pparently  I have been  m yself guilty of in troducing another red  herring 
by m entioning devotions to saints. I d idn 't in  the least w ant to go off into a 
d iscussion o n  tha t subject. There is clearly a theological defence for it; if 
you  can ask the prayers of the living, why should you no t ask for the 
p rayers of the dead. There is clearly also a great danger. In  some popular 
practice we see it leading off into an  infinitely silly p icture of H eaven as an  
earthly court where applicants will be wise to pu ll the right wires, 
discover the best "channels," and attach them selves to the m ost influential 
p ressure groups. But I have noth ing  to  do w ith all of this. I am  not 
thinking of adopting the practice myself; and who am  I to judge to 
practices of others? I only hope there 'll be no scheme for canonisations in  
the C hurch of England. (Malcolm 15)
H a d  th is b een  an  ac tua l correspondence , th e  first tw o sen tences of the 
above p a ra g ra p h  m ig h t be accep ted  a t face value. Yet th e  reflective read e r w ill 
recognize th a t Letters to Malcolm  is n o t a real d ialogue, b u t a fictional 
construction . T hus, w h ile  L ew is the character is re ticen t ab o u t d iscussing  th e  issue 
of devotions, it is in  fact the v ery  top ic  L ew is the author w ishes to  ad d ress  
(o therw ise  h e  s im p ly  w o u ld  h av e  constructed  th e  fictional co rrespondence  in  a
66 Mythlore 99/100 Fall/Winter 2007
Letters to Malcolm and  the Trouble w ith  N arnia
d iffe ren t m anner, avo id ing  th e  top ic  altogether). T his techn ique  of p ro te s tin g  the 
d irec tion  of th e  d iscussion  ju s t before  or after o ffering  an  an ti-C atho lic  o p in ion  is 
one w h ich  L ew is m a in ta in s th ro u g h o u t th e  book.
N eed less  to  say, th e  issue d iscussed  in  th e  above passage  w o u ld  h ave  
s truck  Tolkien im m ediately . A s a m an  w h o  p ray ed  th e  Rosary, an d  w h o  recited  
th e  Confiteor4 as a p a r t of th e  M ass, Lew is's a rro w  w o u ld  h ave  h it  its m ark . As 
Tolkien w as to  re la te  in  "T he U lsterio r M otive," L ew is h e ld  stro n g  opinions, 
con tra ry  to  h is  ow n, reg a rd in g  devo tions to  th e  sain ts:
We w ere com ing dow n the steps of M agdalen H all [...] long ago in  the 
days of our unclouded association, before there w as anything, as it 
seemed, tha t m ust be w ithheld  or passed over in  silence. I said that I had  a 
special devotion to St John. Lewis stiffened, his head  w ent back, and he 
said in  the brusque harsh  tones w hich I w as later to  hear him  use again 
w hen  dism issing som ething he d isapproved  of: "I can't im agine any two 
persons m ore dissim ilar." We stum ped  along the cloisters, and  I followed 
feeling like a shabby little Catholic caught by the eye of an "Evangelical 
clergym an of good fam ily" taking holy w ater at the door of a church. A 
door had  slamm ed. (Carpenter, Inklings 51-52)
T aken together, th is  a n d  th e  q u o ted  passage  from  Letters to Malcolm  
h ig h lig h t an im p o rtan t d ifference be tw een  th e  tw o m e n —w h a t m ig h t be 
gen era lized  as L ew is's subjectiv ism  in  sp iritu a l m atte rs, conflicting w ith  
T olkien's objectivism . T h u s L ew is, in  a perfectly  typical, A nglican  m anner, states 
th a t devo tions to  th e  sa in ts are  op tional, d e p e n d in g  u p o n  the  op in ion  of the 
in d iv id u a l—th e  final a rb iter on  the  m a tte r  b e in g  a P ro testan t, relativ istic 
conception  of th e  Self.5 Tolkien w o u ld  n o t h av e  sh a red  th is belief, in s tead  
u n d e rs ta n d in g  such  devo tions to  be an  abso lu te  g o o d 6—the  final a rb iter on 
theo log ical m a tte rs  b e in g  n o t th e  Self alone, b u t th e  g rea te r C h ris tian  com m un ity
4 "I confess to almighty God, and to you, m y brothers and sisters, that I have sinned 
through my own fault in  my thoughts and in  my words, in  what I have done and in  what I 
have failed to do; and I ask blessed Mary, ever virgin, all the angels and saints, and you my 
brothers and sisters, to pray for me to the Lord our God" (Roman Missal 673).
5 Harold Bloom has on occasion referenced the work of J.H. Van den Berg, who has 
postulated that the concept of "self" as we know it stems from Luther—and that it is in 
Luther that there arises a separation between the "inner man" and the physical one (Bloom 
741).
6 A more succinct expression of this goodness could not be found than in  the words of Pope 
Paul VI: "We believe in  the communion of all the faithful of Christ, those who are pilgrims 
on earth, the dead who are being purified, and the blessed in  heaven, all together forming 
one Church; and we believe that in this communion, the merciful love of God and his saints 
is always [attentive] to our prayers" (Catechism of the Catholic Church 250).
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of th e  ages w o rk in g  in  conjunction  w ith  p erso n a l co n se n t—a typ ica lly  C atholic 
u n d e rs tan d in g . T he im plications of th is d ifference b e tw een  th em  w as p e rh ap s  
m ore  rad ica l th a n  e ither of th em  rea lized  a t th e  tim e of th e ir closest friendsh ip .
Som e fifteen pages la ter in  Malcolm  th e re  is a passage  th a t an y  English  
C atholic of T olkien's g enera tion  w o u ld  h av e  tak en  personally . A fter ob liquely  
an d  positive ly  referencing  w h a t ap p ea rs  to  be  D ietrich  B onhoeffer's n o tions of a 
C h ris tian ity  w ith o u t re lig ion  (Malcolm  29) L ew is tu rn s  h is  a rg u m en t ag a in s t John 
H e n ry  N ew m an , th e  m o s t im p o rta n t convert from  A ng lican ism  to  C atholic ism  of 
th e  19th century, w riting :
N ew m an m akes m y blood ru n  cold w hen  he says in  one of the Parochial 
and Plain Sermons th a t heaven is like a church because, in  both, "one single 
sovereign subject —religion—is b rought before us. [...] He has substituted 
religion for G od [...]. [E]ven in  this p resent life there is danger in  the very 
concept of religion. (30)
T h o u g h  h a rd ly  o rig inal to  th e  20th century, th e  idea  of a "re lig ion less" 
C h ris tian ity  h a d  g a th e red  considerab le  steam  b y  th e  tim e of L ew is's pub lica tion  
of Malcolm  in the 1960s, la rgely  d u e  to  th e  academ ic respec tab ility  it h a d  ga ined  
th ro u g h  th e  theo logy  of B onhoeffer an d  K arl B arth. In  th is particu la r letter, L ew is 
flirts w ith  th e  concept, a t least to  th e  deg ree  th a t h e  is w illing  to  set u p  a ten ta tive  
d icho tom y  be tw een  "re lig ion" an d  "faith ." T hese days, th e  sub tle ty  of such  a 
d is tinc tion  is less obvious: W hile  earlie r genera tions w o u ld  g en era lly  have  
considered  th e  p ro p o s itio n  of a C h ris tian ity  w ith o u t re lig ion  to be  lud icrous, 
n o w  it is o ften  uncritica lly  assu m ed  to  be  one am o n g  m a n y  options. Indeed , the 
p o p u la r ity  of th is theo logy  h as s tead ily  increased  to  th e  p re sen t decade, as 
ev id en ced  b y  a reb u tta l as cu rren t as th a t of Josef C ard in a l R atzinger, p resen ted  
in  2003's Truth and Tolerance (R atzinger 50). T his can m ak e  it d ifficu lt to 
u n d e rs ta n d  w h a t th e  passage  w o u ld  h av e  m ean t to  a m a n  of Tolkien's d a y  and  
age. In  fact, h e  w o u ld  certa in ly  h av e  co n dem ned  b o th  th e  id ea  of "relig ion less" 
C h ris tian ity  an d  L ew is's tre a tm en t of John  H e n ry  N ew m an  —an  attack  th a t 
Tolkien w o u ld  p rob ab ly  h ave  taken  h a rd , for m ore  th a n  one reason.
First, N ew m an  is sh o w n  solely  in  a de libera te ly  nega tive  light. L ew is 
could  h av e  chosen  any  n u m b e r of passages from  N ew m an 's  w orks to 
dem o n s tra te  h o w  th e  C ard in a l u n d e rs to o d  relig ion  to  be  th e  m ost 
com prehensive  m ean s  by  w h ich  h u m a n s  encounter G od  (as d is tinc t an d  
an tithe tica l to th e  n o tio n  of re lig ion  replacing G od), b u t h e  d id  not. L ikew ise, it is 
likely  th a t L ew is could  h ave  fo u n d  b e tte r exam ples of m isg u id ed  re lig ion  th a n  to 
selectively q u o te  N ew m an . W hy  then , d id  h e  excerp t th is  text? T he answ er is 
m o s t likely  th e  sam e as one finds today : th a t m a n y  A ng licans still consider John 
H e n ry  N ew m an  a theo log ical th rea t. H is  w ritings are  n o t n eu tra l; th ey  te n d  to 
cu t to  th e  h is to rica l roo ts of th e  A ng lican  R eform ation  a n d  su b seq u en t theology.
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B ecause of this, th ey  h ave  rem ain ed  fresh, re ad in g  like a critique n o t on ly  of the 
19th cen tu ry  C hurch  of E ng land , b u t of 20th an d  21st cen tu ry  A ng lican ism  as w ell.7 
T h a t N ew m an  con tinues to gen era te  a certa in  am o u n t of A ng lican  reb u tta l is 
ev id en ced  by  a recen t b io g rap h y  of F rank  M. T urner's, w h ich  w as w ritten  for the 
p u rp o se  of d isco u rag in g  th e  canon ization  of N ew m an .8 G iven context, then, 
Lew is's a ttack  is n o  un iq u e , so lita ry  instance, b u t p a r t of a b roader, m ore  
su s ta in ed  trad itio n  of A ng lican  an tip a th y  to w ard s  th e  fam ous convert.
Second, w h ile  N ew m an 's  im portance  to  E nglish  C atholic ism  is d ifficult 
to  exaggerate , h e  p ro b ab ly  m e a n t m ore  to  J.R.R. Tolkien th a n  to m ost. H av in g  
b een  ra ised  b y  Fr. F rancis X avier M organ , a p rie s t of th e  B irm ingham  O ra to ry  
fo u n d ed  b y  N ew m an  in  1849, T olkien's link  w as qu ite  personal. Fr. M organ , w ho  
took  responsib ility  for Tolkien after h is  m o th e r 's  death , h a d  even  served  u n d e r  
N ew m an  (C arpen ter, Tolkien 26). To Tolkien, then , th is  le tte r m ig h t h av e  seem ed 
m ore  th a n  a m o m en t of C a tho lic -ba iting—it cou ld  h av e  h a d  a d is tinc tly  persona l 
b ite  to it.
F rom  th is p o in t on, Letters to Malcolm  con tinues in  w h a t m u s t h ave  felt 
like an o n slau g h t aga in s t m a n y  of th e  th in g s Tolkien h e ld  sacred . L ew is exhibits 
a con tem p t for " read y -m ad e-p ray e rs"  as he  calls them , sho w in g  deference to 
on ly  th e  L ord 's P rayer a n d  ex tem poraneous verbal prayer. In  le tter tw elve, he  
even  specu la tes th a t those  w ho  "say  th e ir p ray e rs"  (i.e. rep ea tin g  p ray e rs  learned  
in  ch ildhood) m ig h t be  calling the  irreligious p a r t of th e ir lives th e  religious part. 
R ecita tion  of the  Rosary, w h ich  Tolkien p racticed , is th u s  ob liquely  d ism issed . 
A d d in g  in su lt to  injury, though , w as Lew is's labeling  of such  practices as 
child ish . Tolkien m ig h t w ell h ave  w o n d e red  w h a t h a d  h a p p e n e d  to  the  L ew is he  
h a d  k n o w n  from  p rev io u s  decades, th e  colleague w ho  h a d  jo ined  h im  in  figh ting
7 Some striking examples of this are easily found in  his 'Note A' to the Apologia, wherein it 
is difficult to fathom that they were w ritten so long ago, so directly do they still challenge 
Anglican theological premises (Newman 222-223).
8 The book is entitled John Henry Newman: The Challenge to Evangelical Religion. (Yale 
University Press, 2002). I attended a lecture given by Prof. Turner at John Carroll 
University, wherein he was very clear that this book was intended to curb the enthusiasm 
of those encouraging canonization of the Cardinal. Turner, an Episcopalian (and therefore a 
member of the American wing of Anglicanism, at least at the time of this writing), gave a 
lecture interesting as study in  propaganda, in  that he even made suggestive comments that 
Newman's real desire for conversion was merely an excuse for living w ith young celibate 
men. In this way, he sought to capitalize upon anti-Catholic feelings in the wake of the 
then-current American sex abuse scandal. Thus, the Anglican tradition of attacking 
Newman, begun in his own generation by many, w ith perhaps Charles Kingsley the best 
remembered, has continued through Lewis in  the 20th century to Turner in our own.
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th e  v e ry  sam e percep tio n s of m y thopoeic  li te ra tu re —th a t it w as a th in g  to  be 
ab an d o n ed  w h en  ad u lth o o d  set in .9
T his specu la tion  aside , L ew is goes on  to  d isp a rag e  th e  leg itim acy  of 
b o th  m ystic ism  an d  m en ta l p rayer, sing ling  o u t th e  sp iritua l exercises of St 
Ig n a tiu s  of Loyola as p a rticu la rly  u n n ecessary  (Malcolm  63, 64, 84).10 1W hile d o ing  
so, h is p ass in g  com m ents of respec t for th e  sa in t seem  uncom fortab ly  
d is ingenuous, as h is  en tire  reason  for b rin g in g  Ig n a tiu s  in to  th e  conversation  
seem s to  h av e  been  for the  p u rp o se  of d ism issing  th e  leg itim acy  of h is  sp iritua l 
exercises. A stonishingly , for L ew is of all people , th e  m ed ita tio n s  are  d ism issed  on 
th e  basis of th e  d ifference b e tw een  Igna tiu s 's  d ay  an d  age an d  th a t of th e  m id -20 th 
century. T his too  m ig h t h av e  leg itim ate ly  s truck  Tolkien as so m ew h at 
dup lic itous, for L ew is h a d  m a d e  oppo sitio n  to  chronological sn o b b ery 11 a central 
ten e t of h is  apologetics. T he critique of Ig n a tian  exercises seem s to  skate 
d an g ero u s ly  close to  th is v e ry  fallacy, a n d  g ra tu ito u s ly  so.
C o n tin u in g  th ro u g h  Malcolm , w e find  L ew is becom ing  m ore  explicitly  
an ti-C atho lic  w h en  d ism issing  crucifixes an d  even  con tem pla tion  of the 
crucifixion, say ing  th a t in  d o in g  so
C om punction, compassion, gratitude —all the fruitful em otions —are 
strangled. Sheer physical horror leaves no room  for them . N ightm are.
Even so, the im age ought to  be periodically faced. But no one could live 
w ith  it. (85)
9 Both Lewis and Tolkien dedicated considerable energy to refuting the notion that 
mythopoeic literature was 'childish' or that the fact that children enjoy something is proof 
of its inferior or immature quality. A brief example of this from Lewis's perspective can be 
found in  his essay "On Juvenile Tastes." It is somewhat puzzling that a m an who had spent 
so much of his life debunking the more conceited criticisms of mythopoeic art would fall 
prey to the very same behavior regarding religious practices.
10 It is somewhat ironic that Lewis is so often referred to as a mystic, and that his writings 
are so frequently cited in  this regard. For example, Anne Fremantle's The Protestant Mystics, 
includes excerpts from both Surprised by Joy and The Screwtape Letters. Yet, perhaps as an 
overreaction to his experimentation w ith the occult as a young man, Lewis was to disavow 
mysticism repeatedly throughout his life—sometimes mildly as in  his private letters, but 
sometimes more strenuously, as in the cited passage from Letters to Malcolm. Rather than 
"mystical," Lewis's work is more correctly characterized as "imaginative," for this is the 
realm he cultivated: not the direct apprehension of the mysterious, but the exercise of 
intellectual faculties for the construction of fiction.
11 'Chronological snobbery' was the term Lewis coined for the belief that, among other 
things, one age's values replace another by simple virtue of its having come later. He gave 
Owen Barfield credit for alerting him to it (Surprised by Joy 207).
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T he long  h is to ry  of P ro tes tan t iconoclasm  a n d  rejection of th e  crucifix is 
w ell k n o w n  a n d  n eed  n o t be  re traced  h e re —w h a t is strik ing  is th a t L ew is takes it 
a step  fu rther, su g gesting  th a t even  m ed ita tio n  on  C hrist's  pass ion  o u g h t to  be 
cu rta iled  an d , for the  m o s t p a rt, av o id ed . Significantly, it is also in  th is le tte r th a t 
L ew is sets th e  stage for w h a t m u s t h av e  tru ly  p ro v o k ed  Tolkien to  u se  th e  w o rd  
"h o rrif ied "  w h en  describ ing  th e  book; for h e re  L ew is w rites  th a t "o u r  w hole 
d is tinc tion  b e tw een  'th in g s ' a n d  'q u a litie s ,' 'su b s tan ces ' an d  'a ttitu d e s ,' h as  no  
app lica tion  to  H im ."  D esp ite  th e  seem ing ly  ra n d o m  choice of term s, L ew is is 
d riv in g  a t som eth ing  specific w h en  m en tio n in g  th e  w o rd  "substances": it is a 
d irec t reference to th e  E ucharistic  theo logy  of St. T hom as A q u in as. Specifically, 
h e  is qua rre lin g  w ith  Q uestion  75, A rtic les 3 a n d  5 of th e  Sum ma Theologica, 
w h ere in  A qu inas w rites:
The substance of the b read  or wine, after the consecration, rem ains neither 
u nder the sacram ental species, nor elsewhere; yet it does no t follow that it 
is annihilated; for it is changed into the body of C hrist [...]. [emphasis 
added]. (Q75, A rt 3, Reply Obj. 1)
It is evident to  sense tha t the accidents of the bread and w ine rem ain  after 
the consecration. [...] There is no deception in  the sacrament; for the 
accidents w hich are discerned by the senses are tru ly  present. But the 
intellect, w hose p roper object is substance [...] is preserved by faith  from 
deception [emphasis added]. (Q75, A rt 5) (Aquinas 2443, 2444)
This, in  tu rn , sets th e  stage for L ew is's explicit d isavow al of th e  C atholic 
doctrine  of tran su b stan tia tio n  ( th a t a t th e  consecration  of th e  M ass, th e  accidents 
of th e  app ea ran ce  of b read  an d  w ine  rem ain , w h ile  th e ir substance  is changed  to 
th e  co rporeal B ody an d  B lood of C hrist):
I find "substance" (in Aristotle's sense), w hen  stripped of its ow n accidents 
and  endow ed w ith  the accidents of some other substance, an  object I 
cannot think. M y efforts to do so produces m ere nursery-th inking [...]. 
(Malcolm 102)
O nce again  the  a rg u m en t is m a d e  w ith o u t fu ll reference to  w h a t L ew is 
w as opposing , w h ich  is v e ry  specifically  th e  C atho lic  u n d e rs ta n d in g  of the 
E ucharist; an d  once aga in  th e  charge of ch ild ishness is leveled, obliquely, at 
C atho lic ism . For Tolkien, th e  condescension  w o u ld  h av e  been  palpab le .
In  th e  n ex t le tte r (n u m b er tw en ty ) L ew is d iscusses h is  u n d e rs ta n d in g  of 
P urgatory , m ak in g  clear th a t he  is n o t ta lk in g  ab o u t "R om ish" doctrine, w h ich  he  
says th e  R eform ers w ere  correct to  oppose  (Malcolm  108). Finally, in  le tter 
n u m b e r tw en ty -tw o , after w h a t m u s t h ave  seem ed  a th o ro u g h  assau lt on  h is
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C atholic faith , Tolkien w o u ld  re a d  Lew is's d iscussion  of th e  R esurrec tion  of the 
Body. T his conclud ing  le tter is of g rea t im portance . P e rh ap s  m ore  th a n  an y  o ther 
segm en t of L ew is's w ritings, pub lic  o r p riva te , it sh ed s ligh t on  the 
incom patib ility  of N a rn ia  w ith  R om an  C atho lic  theology, w h ile  ty ing  together 
m a n y  of L ew is's less o rthodox  op in ions. A s such, it is w o rth  q u o tin g  a t length:
A bout the resurrection of the body. I agree w ith  you tha t the old picture of 
the soul re-assum ing the corpse—perhaps b low n to bits or long since 
usefully dissipated  th rough  nature  - is  absurd. [...] We are not, in  this 
doctrine, concerned w ith  m atter as such at all; w ith  w aves and  atom s and 
all that. W hat the soul cries out for is the resurrection of the senses. Even 
in  this life m atter w ould  be nothing to  us if it w ere no t the source of 
sensations. [...] A t p resent w e tend  to  th ink of the soul as som ehow 
"inside" the body  But the glorified body of the resurrection as I conceive 
i t—the sensuous life raised from  d e a th —w ill be inside the soul. [...] "But 
this," you protest, "is no resurrection of the body. You give the dead  a sort 
of d ream  w orld  and d ream  bodies. They are no t real." Surely neither less 
nor m ore real th an  those you  have always know n? You know  better than  I 
tha t the "real w orld" of our present experience (coloured, resonant, soft or 
hard , cool or w arm , all corseted by perspective) has no place in  the w orld  
described by physics or even by physiology. M atter enters our experience 
only by becom ing sensation (w hen w e perceive it) or conception (w hen we 
understand  it). That is, by becoming soul. That elem ent in  the soul w hich 
it becomes w ill, in  my view, be raised and  glorified; the hills and valleys of 
H eaven w ill be to  those you  now  experience no t as a copy is to  an  original, 
nor as a substitute to the genuine article, bu t as a flower to  the root, or the 
d iam ond to  the coal. It w ill be eternally true  tha t they originated w ith  
m atter; let u s  therefore bless matter. But in entering our soul as alone it 
can en te r—tha t is, by being perceived and k n o w n —m atter has tu rned  into 
soul (like U ndines w ho acquired a soul by m arriage w ith  a mortal). 
(Malcolm 121-123)
A ll of th is  is im possib le  to  reconcile to  C atho lic  theo logy  an d  doctrine. D irect 
o p position  to  these  o p in ions is to  be fo u n d  m a n y  places, in c lu d in g  th e  en try  on 
"G enera l R esurrec tion" from  V olum e XII of th e  Catholic Encyclopedia (1911), 
w h ich  Tolkien m ig h t v e ry  w ell h ave  read , a n d  w h ich , as a d ev o u t C atho lic , is 
m o s t likely  to  h av e  exp ressed  h is beliefs:
R esurrection is the rising again from  the dead, the resum ption of life. The 
Fourth  Lateran Council teaches tha t all men, w hether elect or reprobate,
"will rise again with their own bodies which they now bear about with them." 
[Emphasis added] [...] [T]he heretical contention of H ym eneus and 
Philitus that the Scriptures denote by resurrection no t the re tu rn  to life of
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the body, bu t the rising of the soul from  the death  of sin to the life of grace, 
m ust be excluded. [...] A m ong the opponents of the Resurrection we 
naturally  find first those w ho denied the im m ortality of the soul; secondly, 
all those w ho, like Plato, regarded the body as the prison  of the soul and 
death  as an  escape from  the bondage of m atter; th ird ly  the sects of the 
Gnostics and  M anichaeans w ho looked up o n  all m atter as evil; fourthly, 
the followers of these latter sects the Priscillianists, the Cathari, and the 
Albigenses; fifthly, the Rationalists, M aterialists, and Pantheists of later 
times. (M aas)12
T hus Lew is's v iew s on  bod ily  resu rrec tio n  seem  to fit m ore  com fortab ly  
w ith  H y m en eu s  a n d  P h ilitu s, w h ile  h in tin g  a t (or h ed g in g  closer to) th e  G nostic 
an d  M anichaean  n o tion  of m a tte r  as evil, th a n  w ith  C atholic theology. It shou ld  
be  n o ted  th a t Lew is's position  nev er w en t so far as open  G nosticism , in  th a t he  
certa in ly  nev er dec la red  m a tte r  to  be  exactly  evil. B ut ju s t as im portan tly , Lew is's 
p ra ise  of m atte r in  Malcolm  is en tire ly  d e p e n d a n t u p o n  its u ltim a te ly  becom ing  
som eth ing  else. In  o th er w ords, L ew is does n o t p re sen t m atte r as be ing  
in h e ren tly  good  (as C atho lic ism  m ain ta ins); ra ther, h e  considers its goodness as 
u ltim a te ly  contingent u p o n  its p o ten tia l for be in g  tran sfo rm ed  in to  som eth ing  
non-m aterial. T hus Lew is's theo logy  is som eth ing  of a sem i-G nosticism ; p e rh ap s  
con ta in ing  som e h id d e n  reservations ab o u t th e  goodness of th e  body, o r even  the 
m ateria l un iverse . Tolkien w o u ld  u n d o u b te d ly  h av e  recogn ized  th is as 
incom patib le  w ith  h is  o w n  u n d e rs ta n d in g  a n d  th a t of th e  C atholic  C hurch : 
"[M an] is ob liged  to  re g a rd  h is  b o d y  as good  an d  to  h o ld  it in  h o n o r since G od 
crea ted  it a n d  w ill ra ise  it u p  on  the las t d ay "  (Catechism  93). (N ote th a t C atholic 
theo logy  stresses the  goodness of the  b o d y  in  re la tion  to  G od 's h a v in g  created  
i t —n o t as con tingen t u p o n  w h a t th e  b o d y  w ill becom e after death .)
To g u a rd  aga in s t theo log ical challenges, how ever, L ew is once again  
em p loys the  n o w  fam iliar device of sh ad in g  h is  op in ions w ith  a d isow n ing  
com m ent of qualification . A s h e  d id  earlier in  d iscussion  of devo tions to  the 
sa in ts ("B ut I h ave  n o th in g  to  do  w ith  all th is"  [15]) an d  E ucharistic  doctrine  ("All 
th is  is au tob iography , n o t theo logy" [105]) so h e  does h e re  b y  conc lud ing  w ith  
"G uesses, of course, on ly  guesses. If th ey  are n o t true, som eth ing  b e tte r w ill be" 
(124). T he casual a tm o sp h ere  of spon taneous, p riv a te  conversation  is m a in ta in ed  
th ro u g h o u t. It is w o rth  re ite ra ting , how ever, th a t these  w eren 't spon tan eo u s
12 The more recent Catechism of the Catholic Church remains consistent w ith this exposition, 
as can be gleaned from the following:
The Church teaches that every spiritual soul is created immediately by God [...] and 
also that it is immortal: it does not perish when it separates from the body at death,
and it will be reunited with the body at the final Resurrection [emphasis added]. 
(Catechism 93)
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com m ents, n o r w ere  th ey  p rivate . T hey  w ere  w ell crafted  a n d  delibera te ly  public. 
Significantly, the  qualifications of th e  L ew is character, w h ich  a d d  substan tia lly  to 
th e  a tm o sp h ere  of h u m ility  a n d  specu la to ry  am biance o f th e  book, take  p lace 
m o s t p ro m in en tly  after attacks on  R om an  C atholic  theo logy  an d  doctrine.
If Lew is's goal w as to  attack  C atho lic ism  w h ile  m ak in g  coun ter attack 
seem  in to le ran t an d  unreasonab le , h is  construction  of Letters to Malcolm  w as 
ra th e r ingen ious. For, superficially, it seem s like real co rrespondence; 
u n d o u b te d ly  th e  re su lt of Lew is's m an y  years as a prolific w rite r of letters. 
C on tro l o f th e  m a te ria l is deft: it ap p ea rs  a t tim es th a t L ew is is ac tua lly  being  
p u sh ed , aga in s t h is  w ill, to  com m ent on  these  con troversia l m a tte rs . B ecause of 
this, an y  nega tive  response  from  a C atho lic  (o r anyone  else, for th a t m a tte r)  
w o u ld  likely  seem  an  ad hominem  a ttack  on  L ew is the author, ra th e r th en  as a 
response  to  L ew is the character. T hus, b y  a syn thetic  lite ra ry  context, L ew is 
in su re d  th a t all criticism s w o u ld  ap p ea r as b o th  in to le ran t an d  unreasonab le . In 
an y  rebu tta l, such  as p e rh a p s  th a t con ta ined  in  'T he  U lsterio r M otive ', Tolkien 
w o u ld  h av e  fo u n d  h im se lf in a d ifficu lt situation . B ecause h e  d isag reed , and  
m u s t su re ly  h av e  seen th e  b ias o f the  book, an y  w ritten  response  w o u ld  likely  
h av e  seem ed  b o th  m erciless a n d  bitter. H ence a t least one reason  h is  a ttem p ted  
essay  w as "n o t p u b lishab le"  desp ite  th e  fact tha t, in  the  book, L ew is h a d  attacked  
th e  m o s t cen tral aspects o f h is  faith.
In  recen t years, there  h as been  g ro w in g  specu la tion  on  th e  p a r t o f m a n y  
R om an  C atholic converts as to  w h y  C.S. L ew is n ev er converted  h im self. The 
p re sen t C hu rch  of E n g lan d  can seem  far from  th e  theo logy  L ew is p ro p a g a te d  in  
th e  1940s—so m u ch  so th a t m a n y  com m en ta to rs believe h is  apologetics, w h ile  
m a in ta in in g  in fluence in  o ther denom inations, u ltim a te ly  lost th e  debate  in  h is 
ow n. Joseph  Pearce 's re la tive ly  recen t C.S. Lewis and the Catholic Church repeats, at 
tim es qu ite  vehem ently , th e  th eo ry  th a t L ew is all b u t "crossed  the  T iber" 
theologically. W ith  p a rticu la r zeal, h e  develops th e  im plications of Tolkien's 
'U ls te rian ' title, g o ing  so fa r as to  say  th a t Lew is's sole reaso n  for rem ain in g  in  the 
C h u rch  of E n g lan d  can be la id  a t the  feet o f a b ig o ted  U lster P ro tes tan t 
u p b rin g in g . A fter w o rk in g  h im se lf in to  a b it o f a frenzy, Pearce so m ew h a t w ild ly  
asserts  th a t "L ew is k o w to w ed  before  th e  trad itio n s  of h is  fam ily  a n d  its 
p re jud ices , no  longer be liev ing  w h a t th ey  believed, b u t u n w illin g  or un ab le  to 
m ak e  th e  b reak  from  th em " (Pearce, Lewis 147). A s w e h ave  a lread y  seen in  the 
above analysis o f Letters to Malcolm , such  a position , besides b e in g  uncharitab le , 
is com pletely  erroneous. To w rite  o f a C.S. L ew is w h o  h a d  a rriv ed  a t theological 
ag reem en t w ith  R om an  C atholicism , or even  so m eth in g  closely resem bling  
o rth o d o x  theology, is, frankly, to  w rite  fiction. A n d  p e rh a p s  the  m o s t con ten tious 
p lace to  p o in t th is  o u t is in  the Chronicles o f Narnia. B ecause th ey  are so p o p u la r 
w ith  the  genera l public, bo th  C atho lic  a n d  P ro tes tan t critics are  o ften  too eager to 
claim  th em  as com plete ly  o rthodox  sta tem en ts  in  lite ra ry  form . B ut th is is n o t
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precise ly  true , an d  one does w ell to c learly  sep a ra te  th e  delibera te ly  n o n ­
con troversial C.S. L ew is of th e  BBC B roadcasts (w hose desire  w as to  p re se n t only  
those  doctrines all C hris tians ag reed  u p o n , as b es t h e  cou ld ) w ith  th e  w rite r  of 
fiction, th e  con ten t of w h ich  is m u ch  m ore  revea ling  of h is  p e rso n a l beliefs. A s 
Bede G riffiths w rote: "T he figu re  of A slan  tells u s  m ore  of h o w  L ew is u n d e rs to o d  
th e  n a tu re  of G od  th a n  a n y th in g  else h e  w ro te"  (q td . in  Sayer 319). T hus, 
T olkien's rejection of Narnia w as m ore  th an  a lite ra ry  d isag reem en t—it w as a 
rejection  of L ew is's deep est feelings ab o u t G od. A s such, T olkien's objections beg  
an  analysis of The Lion, the W itch and the Wardrobe in  th e  lig h t of Lew is's theo logy  
as sta ted  in  Letters to M alcolm . In  d o in g  so, w e uncover b o th  a dec ided ly  less- 
th an -o rth o d o x  Narnia a n d  m u ch  m ore  charitab le  Tolkien th an  m o s t critics have  
p rev io u sly  po rtray ed .
It is te lling  th a t th o u g h  Tolkien sp en t h o u rs  s tu d y in g  Letters to Malcolm, 
h e  re fu sed  to  w rite  an  o b itu a ry  for L ew is or to con tribu te  to  a m em oria l vo lum e 
(C arpen ter, Tolkien 241). T hat a year la te r h e  m en tio n ed  th e  book  s im u ltaneously  
w ith  N arn ia  is in structive, for it is in  th e  character of A slan  th a t Lew is's 
u n o rth o d o x  ap p ro ach  to  m atter, the  body, a n d  th e  resu rrec tion  of th e  body, 
explicitly  s ta ted  in  Malcolm , a re  m o s t im plic itly  d em o n s tra ted . A s in  Letters to 
Malcolm , any  im plication  of E ucharistic  theo logy  in  N a rn ia  is a t b es t u n o rthodox , 
a t w o rs t som eth ing  w hich  w o u ld  h ave  rep e lled  Tolkien, even  h a d  he  n o t been  
able to  p in p o in t exactly  w h y  in  1949. T hus, once the  in trica te  theo log ical analysis 
of Malcolm  h a s  been  accom plished , th e  reasons for T olkien's rejections of N arn ia  
becom e qu ite  easy  to  determ ine , a n d  rem ark ab ly  s tra ig h tfo rw ard  to  discuss. In 
o th er w ords, th o u g h  it m ig h t be  tim e co n su m in g  to  find  th e  key  to  a d o o r th a t 
h a s  been  locked for several decades, once th a t key  is found , th e  doo r opens 
quickly.
It h as  reg u la rly  been  sa id  th a t th e  Chronicles of Narnia a re  n o t allegorical; 
th a t th ey  are  fa iry  stories, an d  there fo re  are  to be re a d  a n d  ju d g e d  as dep ic tions 
of a sep a ra te  w orld , com pletely  consisten t b y  th e ir o w n  in trin sic  law s. L ew is 
h im se lf described  th e  th eo ry  b eh in d  A slan  in  th e  fo llow ing  m an n er:
If A slan represented  the im m aterial Deity in  the same w ay in  w hich Giant 
D espair [from Bunyan] represents Despair, he w ould  be an  allegorical 
figure. In reality how ever he is an invention giving an im aginary answer 
to  the question, "W hat m ight C hrist become like if there really w ere a 
w orld  like N arnia and H e chose to be incarnate and  die and  rise again in  
that w orld  as H e actually has done in  ours?" This is no t allegory at all. 
(Letters of C.S. Lewis 475)
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T he character of A slan , then , is n o t in te n d e d  allegorically .13 Yet from  a 
C hris tian  perspective, if A slan  rem ains non-a llegorica l th ro u g h o u t, several 
p rob lem s arise, one of th e  clearest com ing  in  C h ap te r XII of The Lion, the Witch, 
and the Wardrobe, w h en  P eter m u s t kill th e  W olf C ap ta in , Fenris Ulf, to  save h is 
sisters. The lines g iven  to  A slan  h e re  are particu la rly  em b arrass in g  if h e  is 
considered  to  be  a 're a l,' ra th e r th an  allegorical, rep resen ta tio n  of C hrist. F irst, 
w h en  A slan  raises a p a w  to h o ld  the  o thers back, so th a t P eter m a y  do th e  deed , 
A slan  shou ts  "Back! L et th e  P rince earn  h is  spurs!" T hen, th e  b loody  act 
accom plished , A slan  po in ts  o u t to  P eter th a t h e  h a s  neg lec ted  to  clean h is  sw ord . 
A fter P eter com pletes th is g rim  ab lu tion , A slan  says, cerem oniously, "R ise u p , Sir 
P eter Fenris-B ane. A nd  w h a tev e r h ap p en s , nev er fo rget to w ipe  yo u r sw ord"  
(Lew is LW & W  126-129).
F rom  a C atholic perspective, th is  is an  im possib le  sequence of 
quo ta tions , reg ard less  of context. To su g g est th a t th ey  b ear an y  sim ilarity  to  the 
w o rd s  of C h ris t m u s t strike anyone as b iza rre  w h o  is fam iliar w ith  th e  G ospels, 
especially  if th e re  is an  open  claim  th a t A slan  is n o t su p p o sed  to  be  an  allegorical 
rep resen ta tio n  b u t an  'h is to rica l' (albeit fictional) rep resen ta tio n  of C hrist. Its 
position  in  th e  book  is likew ise bo thersom e, in  th a t it a lm ost para lle ls  (though  
n o t p recisely) the  confron ta tion  be tw een  St. P eter an d  M alchus in  th e  g a rd e n  of 
G ethsem ene. B ut there , C h ris t tells P eter to  sh ea th  h is  sw ord , an d  after h ea ling  
M alchus, rebukes the  apostle  w ith  "P u t y o u r sw ord  in to  its scabbard . Shall I n o t 
d rin k  th e  cup  th a t the  F a ther gave m e?" (John 18:10-11). L ew is's m o m en t 
there fo re  seem s all b u t inexplicable if A slan  is su p p o sed  to  ac tua lly  be  C hrist, 
ra th e r th a n  a m ere  rep resen ta tio n  of H im  in  psychological allegory.
O n e  possib le  ex p lana tion  for th is m o m en t is to  suggest th a t h e re  Lew is 
falls in to  a tra p  consciously  av o id ed  by  Tolkien th ro u g h o u t h is w rit in g s—th a t he  
m ak es G od  subject to  h is  o w n  im ag in a tio n  (B ossert 72). In  th e  process, C h ris t 
becom es un iden tifiab le . W h ethe r th is w as the  case or no t, th is m o m en t w o u ld  
p u t a w rite r  like Tolkien, w ith  such  acu te  u n d e rs ta n d in g  of m y thopoeic  theory, in  
a d ifficu lt im ag inative  situation . For h im  to accep t th is m o m en t theologically, 
A slan  m u s t be read  allegorically, yet to  do  so w as an tithe tica l to L ew is's in ten t 
an d  to th e ir com m on m y thopoeic  goal. F u rtherm ore , th is  n ecessity  to  re a d  m ore  
allegorically  is n o t an  iso la ted  occurrence in  th e  book, n o r is it confined  to A slan  
as a ch a rac te r—it is endem ic  to  the  p lo t itself. T his is exacerbated  b y  Lew is's
13 The term "allegory" in  this sense seems rather restrictive, but it was the term chosen by 
Lewis in  the quoted letter and in subsequent discussion of the Chronicles. A full discussion 
of the fascinating implications of allegory in  Narnia is beyond the scope of the present 
article, and anyhow has been dealt w ith more thoroughly and admirably by scholars such 
as Joe R. Christopher. The terminology and its consequences here are only meant in  the 
manner Lewis intended, in as precise a manner as possible.
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trea tm en t, o r ra th e r neglect, of E ucharist para lle ls  in  The Lion, the W itch and the 
Wardrobe.
For a C atholic like Tolkien, any  n o tion  of a P assion  n a rra tiv e  w ith o u t 
th e  L ast S u p p er an d  th e  in s titu tio n  of th e  E ucharist becom es m a im ed  — cripp led  
b y  sign ifican t theo log ical p rob lem s. A n d  if, as in  L ew is's sta ted  m y thopoeic  goal, 
A slan  w as in ten d ed  to  accom plish  in  N a rn ia  w h a t h e  d id  on  E arth , it w o u ld  
fo llow  th a t th e  L ast S u p p er w o u ld  be  as im p o rtan t to  p ara lle l as th e  C rucifixion. 
Yet in  N arn ia , w h ile  th e  sacrifice of A slan  is p resen ted , th ere  is n o  p ara lle l to  the 
L ast Supper, n o r a n y th in g  resem b ling  th e  in s titu tio n  of the  E ucharist. A lso  of 
g rea t significance is th a t a lth o u g h  L ew is sh ad o w s th e  G ospel accounts of the 
w om en  fo llow ing  C hris t to G o lgo tha  (by  h a v in g  th e  g irls follow  A slan  to  the 
S tone Table) th ere  is little  d u rin g  A slan 's pass ion  to  suggest a sim ilarity  to C hrist. 
M ost strikingly, th ere  is n o  im p lo rin g  of G od  the  F a th er to  forgive those  w ho  are 
p u tt in g  A slan  to death , as C h ris t d id  w h en  H e  called  o u t from  th e  cross "Father, 
forgive them , for th ey  k n o w  n o t w h a t th ey  do" (Luke 24:34). Instead , th e  evil 
c rea tu res are p re sen ted  as m ere enem ies: u n redeem ab le , there  are  n o  p rayers  
o ffered  for them . L ater in  th e  book  th ey  are  sim p ly  an d  unreflec tive ly  k illed  in 
b a ttle  before  th e  Pevensies take  th e ir th rones in  C air Paravel. It is im pera tive  to 
n o te  th a t u n less  th is ba ttle  is tak en  allegorically, there  is s im ply  no  p ara lle l for it 
in  C hris tian  theology.
T he absence of E ucharistic  theo logy  is p a rticu la rly  ev id en t n e a r th e  very  
en d  of The Lion, The W itch and the Wardrobe, w h en  A slan  slips qu ie tly  aw ay  a n d  
M r. B eaver says w istfu lly :
H e'll be com ing and  going [...]. O ne day you 'll see h im  and another you 
won't. H e doesn 't like being tied d o w n —and of course he has other 
countries to  attend to. It's quite all right. H e'll often drop in. Only you 
m ustn 't press him. He's w ild  you know. N ot like a tame lion. (Lewis LW&
W  180)
W h eth e r h e  w o u ld  h ave  been  able to  a rticu la te  w h y  it b o th e red  h im , th is m om en t 
w o u ld  u n d o u b te d ly  h av e  struck  Tolkien as b e in g  inaccura te  as to  th e  character of 
C h ris t an d  th e  rea lity  h e  experienced  as a C atholic. For h im  to ag ree  w ith  it in  a 
m y thopoeic  sense, Tolkien w o u ld  h ave  h a d  to fo rget C hris t's  te lling  the  apostles 
"B ehold, I am  w ith  you  alw ays, u n til th e  e n d  of th e  age" (M att. 28:20). This 
w o u ld  h av e  been  im possib le, for Tolkien w o u ld  h ave  u n d e rs to o d  th is q u o te  in  
reference to  th e  B lessed Sacram ent, w h ich  h e  cherished  as the  focus of h is  life 
an d  faith .14 A s h e  p u t it in  a le tte r to  h is son M ichael:
14 "[The Eucharist] was appropriately instituted at the supper, w hen Christ conversed with 
His disciples for the last time. First of all, because of what is contained in  the sacrament: for 
Christ is Himself contained in the Eucharist sacramentally. Consequently, w hen Christ was
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going to leave His disciples in  His proper species, He left Himself w ith them under the 
sacramental species" (Q73, Art 5) (Thomas Aquinas 2431).
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I fell in  love w ith  the Blessed Sacram ent from  the beg inn ing—and by the 
m ercy of G od never have fallen ou t again [...]. N ot for m e the H ound  of 
H eaven, bu t the never-ceasing silent appeal of the Tabernacle, and  the 
sense of starving hunger. (Tolkien, Letters 340)
T he no tio n  of a C h ris t w h o  com es an d  goes, som etim es d isap p ea rin g  
from  life, a n d  leav ing  n o  relig ion  or sacram en ts th ro u g h  w h ich  to  encoun te r 
H im , w as therefo re  q u ite  fo re ign  a n d  re p u g n a n t to  T olkien. By contrast, it w as a 
g ro w in g  p a r t  of Lew is's theo log ical u n d e rs tan d in g , as ev idenced  above in  the 
d iscussion  of Malcolm. Lew is, s im ply  p u t, d id  n o t share  T olkien's C atholic 
u n d e rs ta n d in g  of th e  E u ch a ris t—h is exposition  of E ucharistic  doctrine  is ten u o u s 
in  h is w ritings, becom ing  specific on ly  in  Malcolm , w here  h e  clearly  rejects 
C atholic E ucharistic  doctrine .
A s a resu lt, Lew is's N a rn ia  w o u ld  h ave  rep e lled  Tolkien for b o th  its 
im plica tions ab o u t th e  character of C h ris t an d  its lack  of w h a t Tolkien felt to  be 
th e  m o s t im p o rta n t th in g  in  life—the  B lessed Sacram ent. T he seem ing ly  a rb itra ry  
com ing  an d  g o ing  of L ew is's A slan  rep resen ts , in  a non-a llegorical sense, e ither a 
C h ris t n o t w illin g  to  do  for N a rn ia  w h a t h e  d id  for th is un iverse , o r an  im p lied  
d en ia l of th e  co n tinued  p resence  of C h ris t in  th e  E ucharist here . A dm itted ly , w e 
h av e  again  th e  p o ten tia l p ro b lem  of th e  b lu rr in g  b o rd e r be tw een  m yth as sub­
creation a n d  allegory as psychological projection— w h a t L ew is m ig h t h ave  been  
a ttem p tin g  to  express in  th is m o m en t is th e  re la tive ly  cyclical sensation  of feeling  
G od 's presence. If th is  is so, th e  q u o ta tion  from  Mr. B eaver could  be  u n d e rs to o d  
as an a llegorized  rep resen ta tio n  of th e  flu c tua tion  be tw een  w h a t is called 
"sp iritu a l d ry n ess"  a n d  an  active feeling  of th e  p resence  of G od. A s s ta ted  n o n ­
allegorically, how ever, th e  m o m en t rem ains in co n g ru en t w ith  scrip tu re , C atholic 
E ucharistic  doctrine  an d  Tolkien's deep ly  felt p erso n a l experience. T he p rob lem  
is exacerbated  in  th a t L ew is seem ed u n a w a re  of th e  po ten tia lly  b lu rre d  genres. 
W hatever else m ig h t be  true, h e  certa in ly  d id  n o t de linea te  these th ings: if one 
seeks to  m ak e  N a rn ia  com patib le  w ith  o rth o d o x  theology, one n ev er know s w h a t 
is in ten d ed  to  be  m ore  allegorical an d  w h a t is in ten d ed  to  be  m ore  m yth ic . To 
h a rm o n ize  th e  tw o  w o u ld  necessita te  a sh ifting  line th ro u g h o u t the  book.
D eep er still a re  objections th a t a reflective, m y thopoeic  C atho lic  w o u ld  
feel concern ing  the  n a tu re  of A s la n —a subject w h ich  touches d irec tly  on  Lew is's 
u n o rth o d o x  v iew s concern ing  b o th  m a tte r an d  th e  h u m a n  body. For, u ltim ately , 
th e  m o s t in su rm o u n tab le  d ifficu lty  w ith  N a rn ia  from  the  p o in t of v iew  of 
C atholic theo logy  is th e  v e ry  n a tu re  of A slan 's body. S im ply  p u t, if A slan  is 
su p p o sed  to  be C h ris t H im self, o p e ra tin g  in  a p ara lle l un iverse , th en  L ew is has
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p re sen ted  C hris t w ith  an  illu so ry  body, ap p ea rin g  h ere  as h u m an , th ere  as lion. 
T his is a p o in t so obv ious th a t it can  easily  be  overlooked  or d ism issed  as silly, 
b u t it is non e th e less  a deep ly  sign ifican t theological p ro b lem  for the books. 
C atholic theo logy  a n d  doctrine  are  clear o n  th e  subject: C h ris t is b o th  fu lly  m a n  
an d  fu lly  G od. H is  b o d y  is n o t arb itrary , n o r  illusory, b u t real. T hus, Lew is's 
po rtray a l of C h ris t is n o t C h ris tian  b u t closer to G nostic ism  (the  no tio n  th a t 
C hris t's  b o d y  is illu so ry  is re la ted  to  D ocetism , a very  o ld  G nostic heresy  
[A rendzen]).
A ll of th is  seem s consistent, how ever, w ith  L ew is's theological 
b ack g ro u n d  (h eav ily  d ep e n d a n t as it w as o n  the  w ritin g s  of G eorge M acD onald , 
w h o  likew ise d e -em p h asized  re lig ious observance, the  im portance  of th e  h u m a n  
body, an d  th e  sacram ents), c learly  exp ressed  in  the  final le tte r to  M alcolm . 
A ccord ing  to  Lew is, m a tte r  w as n o t necessarily  perm an en t, n o r w as th e  h u m a n  
b o d y  essential. By extension, it is likely  th a t L ew is saw  no  reaso n  w h y  C hris t 
sh o u ld  be  'lim ited ' to  a h u m a n  body, as h e  saw  n o  p e rm an en t link  be tw een  the 
physica l a n d  th e  sp iritua l. B ecause of th is, h e  p e rso n a lly  o p ted  for a type  of 
G nostic u n d e rs ta n d in g  over o rth o d o x  theology. L ikew ise, the lack  of E ucharistic  
sym bolism  in  N a rn ia  is b es t ex p la in ed  b y  th e  la te r context of Letters to Malcolm, 
w h ere in  L ew is d o esn 't exactly  p u t fo rw ard  any  specific view , save a den ia l of the 
co rporeal p resence  as u n d e rs to o d  by  the C atholic  C hurch . T hus, L ew is once 
ag a in  po stu la te s  a d isconnect be tw een  the  physical, m ate ria l b o d y  of C h ris t an d  
th e  sp iritua l experience of H im . Such a d isconnect w o u ld  h ave  b een  in ad eq u a te  
for Tolkien, so dev o ted  as h e  w as to  th e  B lessed Sacram ent. E ven  if h e  d id  no t 
im m ed ia te ly  d iscern  th e  p ro b lem  in  1949, h e  m u s t h ave  felt it: A slan  w as sim ply  
n o t the C hris t h e  knew .
So far, I  h av e  b een  carefu l to su g g est th a t m u ch  of th is theo log ical 
ten s io n  m ig h t h av e  b een  a t w ork  in  Tolkien w ith o u t h is  conscious u n d e rs ta n d in g  
or ability  to  articu la te  it in  th e  fo rm  of a clear objection. B ut th e re  is ano ther 
possibility, one w h ich  I consider th e  m o s t likely  solu tion , an d  w h ich  w o u ld  speak  
vo lum es ab o u t T olkien's character as a m a n  if it w as true. M y belief is th a t 
T olkien k n ew  very  w ell w h a t th e  p rob lem  w as; th a t u p o n  an a ly z in g  Letters to 
Malcolm  h e  h a d  d iscovered  th e  theological key  to  u n tan g lin g  m an y  differences 
be tw een  h im self an d  C.S. Lew is, in c lu d in g  th e  p rob lem  w ith  N arn ia . T his w o u ld  
exp la in  th e  link ing  of th e  tw o  in  h is le tte r to  D av id  Kolb in  1964. If so, h e  w o u ld  
h av e  rea lized  th a t in  w ritin g  an  essay  response  to Malcolm , h e  w o u ld  h av e  to 
expose th e  m ore  G nostic u n d e rp in n in g s  of m a n y  of L ew is's be loved  w orks. H e 
w o u ld  h av e  to  engage  in  w h a t w o u ld  seem  a p o sth u m o u s, ad hominem  attack, 
w h ich  m ig h t in  the  en d  be  reg a rd ed  as n o th in g  m ore  th a n  b itterness, 
co n trib u tin g  on ly  to th e  p o s th u m o u s  d ism an tlin g  of h is  friend 's  career in  m an y  
C h ris tian s ' eyes. If th is  w as the case, an d  Tolkien d id  in  fact un lock  th e  p rob lem
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w ith  N arn ia , th en  h is  silence on  the  subject w as th e  final an d  m o s t nob le  act of 
charity  to w ard s  th e  m an  w ho  h a d  b een  h is  good  fr ien d  for so long.
R egard less of these  speculations, I th in k  th a t a t th e  v ery  least it o u g h t to 
be  acknow ledged , a t last, th a t T olkien's response  on  th a t sp rin g  d ay  in  1949, 
w h ere in  h e  to ld  L ew is th a t The Lion, the Witch and the Wardrobe w as 
unsalvageab le , w as n o t likely  a reaction  of m ere  jea lousy  or b itte rness, b u t in  all 
p ro b ab ility  th e  re su lt of so m eth in g  m ore  p ro fo u n d ly  d is tu rb ing , w h ich  h e  later 
charitab ly  described  as a "lack  of sy m p a th y "  on  h is ow n  p art. I t w as 
unsa lvageab le  because  th e  v e ry  p rem ise  of C h ris t h a v in g  an  illu so ry  body, an d  
th e  shock w aves such  a p rem ise  w o u ld  sen d  th ro u g h  th e  res t of th e  th eo lo g y  of 
th e  book, w as unsalvageab le . In  all likelihood , w h a t h e  h a d  rea lly  experienced  
w as the  incom patib ility  of L ew is's subjective A ng lican ism  w ith  h is o w n  objective 
C atholicism . L ike th e  an ti-C atho lic  s idesw ipes litte red  th ro u g h o u t Letters to 
Malcolm, th e  h e te ro d o x y  of N a rn ia  w as som eth ing  Tolkien co u ld n 't accept, n o t 
because  it seem ed  too  q u ick ly  w ritten  o r because  it d rew  from  so m a n y  sources, 
b u t because  it s im p ly  d id n 't  rin g  true.
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